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About More in Common  

More in Common is a think tank and research agency working to bridge the gap between 

policy makers and the public by helping people in Westminster to understand those voters 

who feel ignored or overlooked by those in power. Our ƖBritish SevenƗ segmentation 

qspwjeft!b!vojrvf!mfot!bu!voefstuboejoh!xibu!uif!qvcmjd!uijolt!boe!xiz/!XfƗwf!qvcmjtife!

ground -breaking reports on a range of issues from climate and refugees to culture wars to 

crime. We are a full -service research agency offering quantitati ve and qualit ative research 

and are members of the British Polling Council.  

This research was conducted in the Summer and Autumn of 2025. Full methodological 

information can be found at the end of the report.  

We are grateful to the National Secular Society  for funding this research. More in Common 

has retained full editorial control over this report.  

About the National Secular Society  

The National Secular Society is a membership -based organisation campaigning for a freer, 

fairer, more tolerant society. It  promotes secularism as a vital principle that upholds 

individual freedoms, protects human rights, and fosters a fair and open society, in which 

people of all religions and none can live together as equal citizens  

The Seven Segments  

Uijt!qpmmjoh!vtft!Npsf!jo!DpnnpoƗt!ofx!tfhnfoubujpo!pg!uif!Csjujti!qvcmjd/!Cbtfe!po!

fyufoefe!sftfbsdi!joup!CsjupotƗ!dpsf!cfmjfgt-!uifjs!wbmvft!boe!cfibwjpvst-!uijt!tfhnfoubujpo!

allows us to look upstream not just at what different groups think, but why the y think it. 

Going beyond a simple left -right spectrum, it reflects deeper differences in how people 

relate to authority, change, community and the future, which help explain why traditional 

party loyalties have weakened and political volatility has increas ed. 

Segmentation is a particularly powerful way of detecting and understanding differences 

boe!dpnnpobmjuz!jo!qfpqmfƗt!wbmvft!boe!jo!uifjs!cspbefs!psjfoubujpo!upxbset!tpdjfuz!boe!

the big issues facing the country.  
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The analysis produces seven segments within the British population:  

Progressive Activists  Ɣ 12 per cent of the population  

A highly engaged and globally -minded group driven by concerns about social justice. 

Politically active but feeling increasingly alienated from mainstream party politics, they 

prioritise issues such as climate change and international affairs. Occasionally outliers on 

social issues, they maintain a strongly held and sometimes uncompromising approach to 

their beliefs.  

Incrementalist Left Ɣ 21 per cent of the population  

A civic -minded, community -oriented group holding views which are generally left -of -

centre but with an aversion to the extreme; they prefer gradual reform over revolutionary 

change. They trust experts and institutions yet are largely tuned out of day -to -day politics 

and can be conflict -averse, stepping away from issues they see as particularly fraught or 

complex.  

Established Liberals  Ɣ 9 per cent of the population  

A prosperous, confident segment who believe the system broadly works as it is and who 

trust experts to deliver continued progress. They have a strong belief in individual agency 

which can make them less empathetic to those who are struggling. Institutional ly trusting, 

they maintain faith in democratic processes and have a strong information -centric way of 

engaging with issues.  

Sceptical Scrollers Ɣ 10 per cent of the population  

A digitally -native group whose unhappiness with the social contract means they have lost 

faith in traditional institutions and seek alternative sources of truth online. Often shaped by 

their experience of the Covid pandemic, they prefer individual influenc ers over mainstream 

media and are increasingly drawn to conspiratorial thinking.  

Rooted Patriots Ɣ 20 per cent of the population  

A patriotic but politically untethered group which feels abandoned and overlooked by 

political elites and yearns for leaders with common sense, but does not want to overthrow 

the system as a whole. They are particularly concerned about community decline an d the 

pressures of migration. Interventionist on economics but conservative on social issues, 

they have shaped much of Britain's politics over the past decade.  

Traditional Conservatives Ɣ 8 per cent of the population  

Respectful of authority and tradition, Traditional Conservatives believe in individual 

responsibility and established norms that have served them well. Nostalgic for the past but 

optimistic about the future, they are deeply sceptical of many forces of chan ge such as 

immigration or the path to net -zero. 

Dissenting Disruptors Ɣ 20 per cent of the population  

Frustrated with their circumstances and with an appetite for radical solutions, Dissenting 

Disruptors crave dramatic change and strong leadership. Highly distrustful of institutions, 

opposed to multiculturalism and feeling disconnected from society, they a re drawn to 

political movements that promise to overhaul the status quo and put people like them first.  
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Foreword  

The United Kingdom today is a place of extraordinary religious diversity, alongside rapidly 

increasing irreligiosity. Our society has been transformed by migration, generational 

change and shifting beliefs. Yet while Britain has moved on, the formal relati onship 

between religion and the state has remained largely frozen in time. From automatic seats 

gps!cjtipqt!jo!uif!Ipvtf!pg!Mpset!up!uif!npobsdiƗt!spmf!bt!Tvqsfnf!Hpwfsops!pg!uif!Divsdi!

pg! Fohmboe-! pvs! dpotujuvujpobm! bssbohfnfout! sfgmfdu! zftufsebzƗt! Csjubjo-! opu! upebzƗt/!

Democratic renewal in this area is long overdue.  

At the same time, growing tensions between religious orthodoxy and secular liberalism 

highlight one of the defining challenges of our age: how we manage deep religious and 

cultural diversity while preserving shared civic values. These tensions raise diffic ult and 

sometimes controversial questions about freedom of religion or belief Ɣ its scope, and its 

limits. The research published here by More in Common makes a vital contribution to that 

national conversation.  

Although the UK is not currently a secular state, polling consistently shows that the public 

Ɣ including religious believers Ɣ broadly support secularist principles. This research 

reinforces what many of us already recognise: that the British public is largely characterised 

by its indiffe rence to religion. We are not a nation of religious zealots, nor are we 

instinctively anti -religious. But there is clear public unease  when religion seeks to impose 

itself where it is not wanted, or when it is used to obstr uct the rights and freedoms of others.  

Secularism offers something important: the ability for citizens to live peacefully alongside 

those with different beliefs. History shows that religious conflict and sectarian grievances 

can tear societies apart. Secularism addresses this not by excluding r eligion from public 

life, but by separating religious institutions from the state and ensuring a public sphere in 

which religion may participate without dominating.  

A society in which people of all religions or none live together as equal citizens is best 

supported by a foundation of secular principles. The need to live together across 

differences of belief and background is as pressing today as ever. Yet in England, around a 

third of state -funded schools are faith schools, many of which separate children by religion 

and, in practice, often by social background as well. In a society that aspires to cohesion, 

ejwjejoh!dijmesfo!bddpsejoh!up!uifjs!qbsfoutƗ!gbjui!jt-!bu!uie very least, open to serious 

question.  

Across the world, authoritarianism and religious nationalism appear resurgent. In the UK, 

these trends are less pronounced, but their influence is increasingly visible in debates 

about identity and the role of religion in public life. When fundamentalist o r sectarian 

politics go unchallenged, hard -won freedoms can be put at risk. In times of change and 

uncertainty, secularism offers not merely restraint, but protection: safeguarding the values 

that underpin our democracy for the future.  

This research also reveals a limited public understanding of what secularism really means. 

CsjubjoƗt! tztufn! pg! sfmjhjpvt! ftubcmjtinfou! ibt! opsnbmjtfe! qsjwjmfhf-! boe! upp! pgufo!

secularism is misrepresented as hostility to faith. In reality, it is a principle d defence of 

personal freedom and equality. If the UK is to remain a liberal, pluralistic democracy, we 

must modernise our constitutional relationship with religion. Secularism offers a framework 
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through which people of all religions and none can live together as equals under a shared 

civic identity.  

Stephen Evans  

Chief Executive, National Secular Society  
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Executive Summary  

Britain today is characterised by growing religious diversity alongside rapidly increasing 

jssfmjhjptjuz/!Xijmf!Disjtujbojuz!ibt!ijtupsjdbmmz!tibqfe!CsjubjoƗt!jotujuvujpot-!dvmuvsf!boe!

constitutional arrangements, most Britons no longer practise religion a nd say it plays little 

role in their personal lives. Yet religion continues to exert influence through public 

institutions, law, education and community life. This research explores how the British 

public understand and navigate the relationship between re ligion, the state and society at 

a time when those arrangements appear increasingly misaligned with contemporary 

attitudes.  

Based on nationally representative polling of over 2,000 Britons and in -depth focus groups, 

the findings reveal a public that is neither strongly pro -religion nor instinctively hostile to 

faith. Instead, attitudes are defined by ambivalence, low salience a nd a preference for 

moderation. Most Britons view religion as a private matter that can offer meaning and 

community, but are uneasy when religious institutions exercise political power, receive 

special privileges, or are perceived to infringe upon individu al freedoms or equality.  

Uif!efgjojoh!gfbuvsf!pg!sfmjhjpo!jo!CsjupotƗ!qfstpobm!mjwft!jt!bo!jodsfbtjoh!jssfmjhjptjuz!

combined with a respect for personal faith.  Almost two -thirds of Britons state that religion 

is not important in their own lives, and the public is slightly more likely to view religion as a 

force for bad than a force for good . Most  of the public are neutral about the overall impact 

of religion on society . There is a clear consensus that religious expression should be 

tolerated, but this is accompanied by unease when religion seeks to impose itself where it 

is not wanted or used to obstruct the rights and freedoms of others . 

 

Csjupot!tff!nboz!pg!uif!VLƗt!usbejujpobm!dpotujuvujpobm!qsjwjmfhft!bt!pvuebufe!boe!jo!offe!

of reform.  There is widespread opposition to the automatic seats for  bishops in the House 
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of Lords, with two -thirds of the public and a majority of every population segment believing 

this practice should end . While many Britons say they are comfortable or ambivalent about 

the current relationship between the Church  of England  and the state in a general sense, 

they are much more likely to oppose specific privileges when asked, even if these concerns 

are not always salient . Britons tend to want to find a balance between addressing what they 

see as unfairness in the current settlement between church and state, without necessarily 

tearing up historic institutions completely or completely rupturing from the status quo.  

 

Mixed views on faith schools and the actions of religious charities . While some think that 

the existence of faith schools is good for parental choice, t here is significant concern that 

faith schools  separate children by religion and social background . Many Britons worry that 

faith -based selection  fails to prepare children for life in a diverse society and leaves them 

vulnerable to religious indoctrination . The public are more likely to oppose faith -selective 

schools in particular when they are state -funded  Ɣ 61 per cent oppose the ability for state 

schools to select students  based on their faith.  

Additionally, w hile there is respect for the work of religious charities, the public draws a 

clear red line against any blurring of charity work and evangelism and believe  that the 

promotion of religion should not automatically grant charitable status or public funding . 
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Shared civic values, such as equality and the rule of law, take precedence over unrestrained 

religious freedom  in the public mind.  Britons hold a strong stance against religious 

practices that are perceived to conflict with liberal values, such as those  regarding gender 

equality and animal welfare . A large majority of the public opposes the use of religious 

courts like sharia courts in the UK . Similarly, there is strong opposition to practices such as 

non -stun slaughter and the wearing of face veils in public . 
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A majority of Britons believe in the fundamental right to critici se religion, even as they 

report feeling it difficult to do so themselves . Fifty-five per cent of the public think it should 

be legal to critici se religion even if it causes offence . However, many people express 

discomfort when actually doing so, particularly regarding non -Christian religions , for fear 

of causing offence or being labelled  intolerant .  
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Introduction  | Why the relationship between 

religion and the state  matters now  

In many ways, Christianity has been the trellis which has supported the growth of British 

society for centuries , but in recent years its role has appeared to diminish. Leaving aside 

some claims of a slight post -pandemic increase, Britain has seen a steady decline in church 

attendance for several decades now, and the proportion of the country who identify as 

Christian has also fallen. Almost two thirds of Britons (6 3 per cent) say that religion is not 

important in their life. However, many still say that Chr istian norms, values and traditions 

play an important role in British society today.  

Religion, once a key organising structure in British life, now plays a different and less clearly 

defined role. Given that most Britons are not devoutly religious, there are now some 

aspects of religious life that are coming into conflict with the expectat ions and norms of a 

largely nonreligious society. This report seeks to explore how Britons navigate these 

tensions, and what role the public sees for religion in the state, even when individuals 

themselves are becoming less religious.   

Alongside this, migration has increased the influence of non -Christian religions in Britain. 

Uif!hspxui!pg!CsjubjoƗt!Nvtmjn!qpqvmbujpo!jo!qbsujdvmbs!jt!sftibqjoh!buujuveft!up!sfmjhjpo!boe!

politics. Electorally, the 2024 General Election saw a record number  of independent MPs, 

many in areas with high numbers of Muslim constituents. Concerns about anti -Muslim hate 

have prompted calls for the Government to adopt a definition of Islamophobia, while 

others worry that such a definition would prevent legitimate cr iticism of religious practice 

or shield certain communities from scrutiny.   

Britons across society believe in tolerance and freedom, and religious expression is no 

exception to that rule, but they similarly are concerned about religious groups infringing on 

the liberty of other groups in the UK, for example by enforcing rigid gend er roles or 

suppressing freedom of expression.  In some cases, Britons worry that religious tolerance 

has come at the expense of community integration, particularly when some religious 

communities are perceived to be enforcing practices that run against Bri tish values. 

At the same time , spill over from foreign conflicts has increased inter -faith fault lines in the 

UK. Recent years have seen antagonisms cfuxffo! CsjubjoƗt! Nvtmjn! boe! Ijoev!

communities in cities such as Leicester. Meanwhile the war in Gaza has fuelled tensions 

between communities, most recently culminating in a fatal Islamist terror attack at a 

Manchester synagogue.  

This report explores how Britons understand the relationship between religion and our 

politics and Government, both constitutionally and in day -to -day practice. Based on 

polling of over 2,000 Britons and focus groups with religious and non -religious Briton s 

bmjlf-!uijt!sfqpsu!fyqmpsft!CsjupotƗ!sfe!mjoft!xifo!ju! dpnft!up!uif!cbmbodf!cfuxffo!

protecting religious freedoms and the need for community cohesion. This research goes 

beyond the loudest and most hardline voices in the religious and non -religious 

commu nities, using the British seven segments to help identify a broader range of views 

than tends to be visible in a debate that is often dominated by the most engaged voices.  
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Methodological notes  

The polling and focus groups for this study cover Great Britain, and exclude Northern 

Ireland, where attitudes to religion and the role of religion in public life take on a much more 

distinct character. Our team in Northern Ireland is currently exploring s imilar work.  

Uif!qsjnbsz!bjn!pg!uijt!sftfbsdi!jt!up!gpdvt!po!CsjupotƗ!wjfxt!pg!sfmjhjpo!vtjoh!obujpobmmz!

representative polling and targeted focus groups. Where useful, we have drawn out 

responses from our Christian and Muslim subsamples. However, some caution should b e 

taken with interpreting these subsamples, as the sample sizes are relatively small and there 

is still work to do to improve participation of minority ethnic and religious groups in polling 

and social research more broadly.   

Still, the quality of our Muslim and Christian subsamples is sufficient to highlight some of 

the distinctive attitudes of those religious groups, even if the margin of error is slightly larger 

than with other subsamples.  
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Chapter one | The role of religion in Britain 

today  

Public attitudes towards religion in Britain are characterised less by strong conviction than 

by ambivalence. Most people neither actively champion nor oppose religion as a social 

force; instead, they hold a qualified view that recognises both its benefits  and its harms. 

Many see religion as deeply personal, something that can provide meaning and 

community for some, while also occasionally being a source of division or controversy. 

Most Britons are inclined towards cautious neutrality on the role of religion rather than 

towards support for or opposition to different faiths.  

Btlfe!jg!sfmjhjpo!jt!b!Ɩgpsdf!gps!hppe!ps!cbe!gps!uif!VL!upebzƗ-!bmnptu!ibmg!pg!Csjupot!ublf!uibu!

neutral or non -dpnnjuubm!tubodf!)5:!qfs!dfou!tbz!ofjuifs!cbe!ops!hppe-!ps!epoƗu!lopx*/!B!

third of Britons say a force for bad (30 per cent) and slightly fewer  say a force for good (22 

per cent).   

 

Across the seven British segments, there is limited division on the overall role of religion in 

society. The views of the segments show greater diversity on more divisive topics such as 

migration or net zero. Given the broad span of religions and religious  practice in the UK 

today it is understandable that many find it either too difficult, or not that useful, to 

categorise religion overall  as a force for good or for bad. When asked the same question 

in focus groups, participants quickly turned to the diffi culty of such a  question and their 

struggle to accurately pin down what the impact of religion actually is, or even what religion 

is itself.  

ƙTp!ju(t!rvjuf!b!ejggjdvmu!pof!up!botxfs!sfbmmz/!J!uijol!sfmjhjpo!jt!b!wfsz!qfstpobm!uijoh!

for individuals or communities of say that religion. So I just think it all depends 

sfbmmzƚ.  

Hardeep , non-religious, Bristol  
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ƙJ!uijol!ju!dbo!cf!cpui!b!gpsdf!gps!hppe!boe!cbe/!Ju(t!ljoe!pg!mftt!bcpvu!xibu!uif!

values of the religion are, but more about the behaviour that those values can lead 

to. So yeah, it can be both really. I think it's less of a Ɵ I mean it's just global. I don't 

think it's particularly good or bad in just Britain. It can be good or bad anywhere .ƚ 

Martha , non-religious, Sheffield  

Even if few Britons today consider themselves actively religious, focus group conversations 

tipx!uif!xbzt!jo!xijdi!CsjubjoƗt!sfmjhjpvt!qbtu!dpoujovft!up!tibqf!CsjupotƗ lives in the 

present. Many see British society today as having been crafted by Christian faith and 

practices, from Christian celebrations to the moral foundations of our law and cultural 

norms.  

Concerns about the role of religion arise in other debates too. For example, when asked 

about the factors which negatively impact social cohesion in the UK, religious divisions and 

religious fundamentalism rank in the top three for a fifth of Britons (at 2 1 per cent) Ɣ after 

immigration, racism and racial tensions and misinformation and disinformation, but above 

other influential factors such as social media. Britons are more likely to say that religious 

division and fundamentalism are a  cause of division t han to say the same for social media 

or political disagreements.  

 

Asked specifically about the impact of religion on social cohesion, Britons are twice as 

likely (29 per cent) to say that religion has a negative impact on social cohesion than to say 

it has a positive effect (13 per cent). However, Britons are more likely  tujmm!up!tbz!uifz!ƖepoƗu!

lopxƗ!ps!uibu!sfmjhjpo!ibt!op!pwfsbmm!jnqbdu!po!tpdjbm!dpiftjpo/!Npsf!sfmjhjpvt!Csjupot!bsf!

more likely to say that religion has a positive impact on cohesion, but over a third of Britons 
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who say religion is not at all important in their lives believe that religion is having a negative 

impact.  

 

That most Britons do not take a positive or negative overall view on the impact of religion 

jo!tpdjfuz!upebz!epft!opu!nfbo!uifz!epoƗu!ibwf!pqjojpot!po!ju/!Jotufbe-!nptu!Csjupot!tff!

both benefits and drawbacks in the role religion plays in society. On the p ositive side, many 

enjoy the cultural sense of belonging that religion offers and the way it shapes British 

culture, while  a significant minority take great comfort in the role of faith in their lives. 

Conversely, while few Britons are explicitly anti -religious, many - including people of all 

faiths and none - have concerns about the role and influence of what they perceive as  

outdated, and sometimes discriminatory, attitudes influencing society today. This is 

particularly the case when such attitudes are regarded as infringing on the rights of others.  

Of course, Britons see religion as having some benefits to our society at large. Giving hope 

and helping communities in need being the main benefits perceived by the public. In 

conversation people raise the important role that religion plays in offering me aning to their 

lives, and the lives of those around them. However, 24 per cent of the public say that they 

do not see religion as offering them any of the benefits listed below.  
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What emerges is a mixed outlook, yet with some clear limits. Britons are generally 

respectful of  the right to hold  different worldviews and religious expressions, yet this does 

opu!usbotmbuf!joup!bo!ƙbozuijoh!hpftƚ!buujuvef/!Jotufbe-!Csjupot!fnqibtjtf!gbjsoftt-!joejwjevbm!

freedom and boundaries that protect wider society. These tensions are explored in the next 

chapte r, which examines more closely the flash points where religion intersects with 

government and public institutions.  
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Chapter two  | Church and State  

For most Britons, the relationship between church and state  is not something they think 

about day to day. Awareness of the constitutional arrangements that shape this relationship 

is low, and few hold strong, fully -formed views about it in the abstract. Yet when people are 

prompted to consider specific issues,  from the role of religion in politics to the privileges 

afforded to the Church of England,  some wariness emerges . The public is broadly 

respectful of faith as a personal matter, but is often uneasy about religious institutions 

exerting influence in politics or enjoying special status within public life. This chapter 

explores this gap between low salience and latent co ncern and how seemingly settled 

arrangements become more contested once they are brought into the foreground of 

qfpqmfƗt!bxbsfoftt/! 

The role of religion in politics  

Overall, Britons are most likely to say that religion should have no more or less influence 

over the decisions of government and lawmakers than other institutions do.  Just 13 per cent 

say religious institutions should have more influence than other institutions in civil society. 

Opposition to greater involvement of religious institutions extends even to the most 

religious people in Britain:  pomz!b!uijse!pg!uiptf!xip!tbz!sfmjhjpo!jt!ƙwfsz!jnqpsubouƚ!jo!uifjs!

lives would like to see religious institutions  havf!npsf!jogmvfodf!jo!hpwfsonfou<!qfpqmfƗt!

personal faith often does not extend to a greater demand for religious institutions to play a 

larger role in politics.  

Almost four in ten (38 per cent) would like to see religious institutions have less influence 

over government and lawmakers than other institutions. Not surprisingly, this includes a 

majority of people who identify as completely non -religious.  However, the largest group of 

Britons (50 per cent)  think that religious institutions should have neither more nor less 

influence than other institutions.  
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Britons are twice as likely to think that religion plays too much of a role in politics today as 

they are to think that it plays too little of a role (35 per cent to 15 per cent), although half take 

no clear view either way Ɣ tbzjoh!ju!qmbzt!uif!sjhiu!spmf!ps!uibu!uifz!epoƗu!lopx/ 

 

Sceptical Scrollers are the only segment who are more likely to think that religion plays too 

little a role in politics today. In focus groups , Sceptical Scrollers suggested they believed 

faith would give politicians some moral grounding.  Sceptical Scrollers have higher levels 

of distrust in the political class, so a more religious politician may make Sceptical Scrollers 

gffm!uifz!bsf!mftt!Ɩjo!ju!gps!uifntfmwftƗ/  

Dissenting Disruptors and Progressive Activists are in agreement  that religion plays too 

much of a role in politics today. Both these groups are among the most disgruntled with 

the status quo, would rather see revolution than reform of institutions and are the most  

ejtusvtugvm!pg!qpmjujdjbotƗ!npujwft<!ju!jt!op!tvsqsjtf!uifz!bsf!tdfqujdbm!pg!sfmjhjpotƗ!jogmvfodf/!

However, other segments are more ambivalent, tending either to believe that religion plays 

about the right role in influencing public life or to no t have a view.  

Those who think that religion has the right amount of influence on politics are typically 

unconcerned that  politicians have religious beliefs as part of their private life,  but at the 

tbnf!ujnf!cfmjfwf!qpmjujdjbotƗ!gbjui!tipvme!opu!pwfsmz!jogmvfodf!uif!efdjtjpot!uifz!nblf!jo!

office.  

ƙJ!epo(u!voefstuboe!xiz!qpmjujdt!hfut!cspvhiu!joup!sfmjhjpo/!Jg!zpv!hp!up!dibqfm!ps!

church or whatever, that's your faith, nobody else's, it's your choice. So what is got 

to do with anyone else?  I don't understand. I'm not religious but I know people are 

boe!uibu(t!uifjs!dipjdf/ƚ! 

Graham , non-religious, Glasgow  
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Others take the view that, given the wider decline of religion, it would be difficult for a 

politician with devoutly and publicly pious views to make it very far in politics.  

ƙJ!epo(u!uijol!ju(t!uibu!jnqpsubou/!J!uijol!xifo!zpv!ufoe!up!tff!bo!NQ!ps!b!qpmjujdjbo!

whose very strong in their religious views, I think it will alienate a lot of people. And 

a lot of people then start to vote not necessarily for the right reasons, but t hey want 

sfmjhjpo!boe!qpmjujdt!up!cf!tfqbsbuf/ƚ! 

Chris , non-religious, North Yorkshire  

Some are more concerned about the role of  religion in politics Ɣ especially the prospect of 

religious fundamentalism and its potential  to constrain how people can live their lives.  

 

Even among those who say they actively follow a religion there is little appetite for religion 

to play a greater role in politics.  Only 20 per cent of Christians say that religion plays too 

little a role in politics, while a further 28 per cent say that it plays too great a role. Muslim 

poll respondents, at 29 per cent, were slightly more likely to say that religion plays too little 

of a role in politics today. Yet, it is a minority of both faith groups that want to see religion 

have a greater influence in British politics.  

While just over a third say religions play too much of a role in politics today , there is some 

concern that increasing the role of religion in politics could cause democratic backsliding 

or a return to outdated cultural values. Some focus group participants pointed to the United 

States of America where religion plays a greater role in political life  and expressed worry 

that this was a trend that might cross the Atlantic to the UK.   

This has been particularly visible in recent elections in Britain, where political candidates in 

areas with large Muslim populations have used specific messaging that resonates with the 

Muslim community. For example, in the 2024 General Election, Muslim independent 

candidates drew significant vote shares in certain areas by talking specifically about Gaza 

and in some cases using mosques and other Muslim community networks as tools for 

canvassing. This resulted in Labour losing significantly more votes in s eats with larger 

Muslim populations and hints at a rise in sectarian -style politics in some more religious 

parts of the UK.  
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The role of religion in the constitution  

Even many of those who are not religious tend up!wbmvf!nboz!pg!CsjubjoƗt!Disjtujbo!dvmuvsbm!

traditions and would like to see them preserved. At the same time, few are aware of the 

specific roles religious institutions hold, from the established status of the Church of 

England to the operation of state -funded faith schools.  

When these roles are explained, many Britons are sceptical about them, questioning 

whether the state should continue affording the church these constitutional privileges and 

fyqsfttjoh!dpodfso!bcpvu!bo!Ɩvofrvbm!qmbzjoh!gjfmeƗ!gps!qfpqmf!pg!ejggfsfou!sfmjhjons or of 

none. For most people, faith is a personal matter rather than something that should shape 

political or civic life.  

Most Britons do not want religious institutions to have more influence in politics, and  a 

significant minority would prefer them to have less influence. Awareness of religious 

privileges such as automatic House of Lords seats for Anglican bishops is low and reform 

of such practices is not a priority issue for many. Yet when the topic is raise d, many are 

uncomfortable with the idea.  

Taken together, these findings suggest many Britons - while not holding strong view s on 

these topics - are wary about religion spilling over into politics or public institutions and 

instead prefer an approach that treats religion as a matter of individual choice rather than 

of political authority.  

ƙJ think historically perhaps government also had a group of people who were 

automatically brought into the Houses of Parliament. So the separation of the state 

boe!sfmjhjpo!J!uijol!jt!b!cfuufs!xbz!up!hpƚ. 

Michael , non-religious, Wales  

 

Legal protections and privileges for religions  

While Britons do not have strong views about the role of religion in the abstract, they are 

more opinionated on the role of specific elements of the constitutional settlement 

between Church and state.   

The majority of Britons do not support the allocation of seats to bishops in the House of 

Lords, the reading of Anglican prayers at the start of each parliamentary sitting , or the 

Church of England controlling state -funded faith schools. The public is more divided on 

whether the  monarch should be the Supreme Governor of the Church of England, who has 

cffo!ujumfe!ƖEfgfoefs!pg!uif!GbjuiƗ!tjodf!uif!27th century.  

While most Britons then seem content with the cultural presence of Christianity in British 

life, they are more uneasy at the concept of religious privileges and influence in public life. 

Some members of the public (14% -19%) are less likely to accept constitutional privileges for 

the Church of England if they are not extended to other faiths.  
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Bishops in the House of Lords  

Opposition to the seats in the House of Lords set aside for bishops of the Church of 

England is widespread: two -thirds of Britons are opposed and, critically, a majority in every 

single segment opposes the privilege being reserved bishops. Opposition is highest 

among Progressive Activists and Dissenting Disruptors,  but even Traditional Conservatives 

tend to oppose seats reserved for the bishops. For the public, historical precedent ƕoften 

framed as a historic privilege ƕ goes against other strongly held British values such as 

fairness, democracy, and the equal distribu tion of rights.  

 

The strongest opposition to the automatic right to seats for bishops in the Lords is among 

the over -55s, almost three -quarters of whom want to abolish the privilege. At the same time, 

the majority of Christians say that no religion should have these privileges.  
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In focus groups, a split emerged between Christians and Muslims, with some Christians 

more interested in a move towards greater interfaith representation and some Muslims 

more relaxed about what they see as a historic settlement of bishops in the House of Lords.  

ƙTp!xf!ufoe!up!iboh!po!up!usbejujpot-!cvu!nbzcf!uibu!offet!up!cf!mpplfe!bu/!J(n!opu!

sure how I feel about it. We need to be open to more leaders of faith, maybe a faith 

dpnnvojuz-!sbuifs!uibo!Divsdi!pg!Fohmboe!epnjobufe/ƚ 

Debbie , Christian, London  

 

ƙCjtipqt!jo!uif!Ipvtf!pg!Mpset!jt!bo!bobdispojtn!uibu!qspcbcmz!jt!pwfsevf!up!cf!

dibohfe/ƚ! 

Len , Christian, South end -on -Sea 

When this same question of automatic seats in the House of Lords is reframed from a lens 

pg!Ɩgbjs!ps!vogbjsƗ!up!b!mfot!pg!Ɩdibohf!ps!dpoujovjuzƗ-!uif!Csjujti!qvcmjd!bsf!opujdfbcmz!mftt!

supportive of changing the current system. Asking whether Britons would  rather remove all 

automatic seats for bishops in the Lords, adding more faith leaders, or keeping the system 

as it is, 45 per cent of Britons support removing the automatic seats (a decline of 18 points). 

While twenty eight per cent of Britons say that the Church of England should be the only 

faith given these privileges and a further 27 per cent say more faiths should be given this 

privilege.  

 

The drop in support for removing the bishops comes mostly from the Incrementalist Left 

and Established Liberals, the segments which are most trusting in British institutions and 

systems. While many Britons would not choose to have the automatic seats in the House 

of Lords were they designing the system today, for groups most attached to the status quo 
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there is a low sense of urgency around changing British systems that are broadly seen to 

ƖxpslƗ-!ftqfdjbmmz!xifo!uifz!qfsdfjwf!uif!obujpo!up!cf!gbdjoh!nboz!npsf!qsfttjoh!jttvft/! 

The head of state as Supreme Governor of the Church of England  

Views on the position of the monarch as the Supreme Governor of the Church of England 

divide the public more than many of the other constitutional privileges afforded to the 

Church of England.  

In five of the seven segments, no more than half take a view either way on whether the 

Church of England should have this privilege . However , Progressive Activists take a 

different view, being far more likely than any other group to see the dual role as at best an 

anachronism and at worst an injustice.  

Puifs!tfhnfout!bsf!npsf!tqmju!po!uif!npobsdiƗt!spmf/!Sppufe!Qbusjput!boe!Ejttfoujoh!

Disruptors are more patriotic and proud groups who view the role favourably as a way of 

fmfwbujoh!uif!npobsdiƗt!qptjujpo!jo!tpdjfuz!boe!uif!vojrvf!spmf!pg!uif!Divsdi!pg!Fohland. 

Established Liberals and the Incremental Left are more evenly split.  

ƙTp!J!uijol!ju(t!tujmm!hppe!uibu!xf!jefoujgz!pvstfmwft!bt!b!Disjtujbo!dpvousz!boe!vtf!

Christian morals as our foundation. But I don't think it should be forced upon 

anybody. I don't think it should be a case of, oh, well if you're not Christian in the 

UK you are weird. I just think it's good to have that identity as a Christian country, 

but not to force it on people, if that makes sense ?ƚ! 

Chris , non-religious, North Yorkshire  

 

Usbejujpobm! Dpotfswbujwft! bsf! uif! nptu! tvqqpsujwf! pg! uif! npobsdi! bt! uif! ƖTvqsfnf!

HpwfsopsƗ!pg!uif!Divsdi!pg!Fohmboe/!Uijt!jt!fyqmbjofe!cz!uifjs!tuspoh!buubdinfou!up!Csjujti!
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cultural heritage and scepticism of  ƖvoofdfttbszƗ!dpotujuvujpobm!dibohf/!Gps!uijt!hspvq!

tdfqujdjtn!jt!pgufo!npujwbufe!cz!uif!jefb!uibu!uif!Ɩbmufsobujwft!dpvme!cf!xpstfƗ/! 

ƙJ!uijol!xf(sf!sfbmmz!mvdlz!up!ibwf!cpui!boe!pvs!ijtupsz!epft!dpnf!gspn!uif!spzbm!

family and all the different things that we've got in Britain. I just don't think we have 

boz!qspcmfn!bt!ju!jt!bu!uif!npnfou!boe!J!epo(u!tff!bo!jttvf!xjui!ipx!ju!jtƚ. 

Georgia , non-religious, Wiltshire  

 

ƙAs a Muslim, I don't think we should be in a secular society. I think if the UK has a 

church as its head, it should stay there. Whether it's the Church of England after 

Henry VIII or whether it goes back to following Catholicism ƚ. 

Amtal , Muslim, London  

 

Bxbsfoftt!pg!dpotujuvujpobm!tubuvt!boe!voefstuboejoh!pg!ƖtfdvmbsjtnƗ 

Despite these topline views, few Britons are actively aware of the specific constitutional 

privileges granted to the Church of England. Fewer than one in ten Britons are aware of the 

privileges of the Church of England, with a third being completely unawar e that the Church 

had any of them (for a full list of the privileges, see the appendix). Even among the most 

religious people in the UK, only half are fully aware of what the establishment of the Church 

of England actually means in practice. Younger people  aged 18-24 are the least aware, with 

just one in 20 (five per cent) being aware of all the privileges they were asked about.  

 

Uif! qvcmjd! bmtp! ibt! b! mpx! bxbsfoftt! pg! xibu! ƖtfdvmbsismƗ! nfbot/! Jo! gpdvt! hspvq!

conversations, Britons often express familiarity with the word but often struggle to offer a 

definition and often confuse it with other meanings. Only one -third of Britons can correctly 

identify the term from a multiple -choice list,  xjui!bopuifs!uijse!tfmfdujoh!ƖepoƗu!lopxƗ!bt!

their first choice.  
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Fewer than half of Britons claim to be very or quite aware of the concept of secularism; just 

3 per cent of Rooted Patriots say they are very aware of the concept, compared to 23 per 

cent of Progressive Activists.  

Offered an explanation of what a secular state might mean, just one in 10 Britons think that 

the UK is a completely secular state and just over a third say  that Britain is a mostly secular 

state. Those who are more religious are more likely to say that Britain is a secular state, while 

those who are not religious at all are more likely to say that Britain is not secular, tending to 

select  Ɩnptumz!opu!tfdvmbsƗ!ps!Ɩopu!bu!bmm!tfdvmbsƗ/! 

 

Across the seven segments, few Britons think that Britain is either entirely secular or not 

secular at all. Instead, most place the country somewhere in the middle - that Britain is 

mostly secular and mostly not secular, with about a quarter of Britons uns ure. 



 

 26 

 

ƙJ!nfbo!uijt!jt!sfbmmz!ejggjdvmu!bduvbmmz/!J!uijol!xibu!J!xbou!up!tbz!jt!J!uijol!xf!bsf!b!

bit of both because I think a lot of our education, there's a lot of stuff that we learn 

at school, which is kind of religious and it could be multi -faith as well. So  it's not 

necessarily one way, but yeah, I'm struggling. I think it's actually both, if that's 

sfnpufmz!qpttjcmf/ƚ! 

Gina , non-religious, Norwich  

 

ƙJ!lopx!ju(t!lopxo!bt!b!Disjtujbo!dpvousz-!cvu!J!xpvme!tbz!ju!jt!rvjuf!tfdvmbs!cfdbvtf!

if you look at the people in charge who claim to have faith, does their lifestyle 

reflect a faith -based living? And I would say no. I would say only in name are they ... 

And so to me that's just secularism because you are not living a Christian lifestyle. 

Zpv(sf!opu!mjwjoh!ipx!uif!Cjcmf!ufbdift!zpv!ipx!up!mjwf/ƚ! 

Lauren , Christian, London  

Taken together, these findings suggest that what many Britons want is not a strict or 

absolutist form of secularism, but a distinctly British approach. This reflects a preference 

for reform over rupture, maintaining long -standing institutions while reducin g visible 

religious privileges and ensuring a level playing field in key areas of public life, regardless 

of faith or an absence of faith, for all people involved. The aim is not necessarily to remove 

religion from public life altogether, but to keep it lo w-key and balanced, avoiding both 

political overreach by religious institutions, unnecessary change where it is not needed and 

avoiding the risk of cultural confrontation.  

Is there an ideal relationship between religion and state?  

Asked about the overall ideal relationship between the Church of England and  the state, 

there are mixed views among the public.  Almost half of Britons believe that religious 
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institutions should have no more or less influence over the decisions of the government; 

many Britons are happy with the relationship between Church and state  when not asked 

about specific features of this relationship. That said, the public are much more likely to 

oppose specific constitutional privileges afforded to the Church of England, such as the 

automatic placing of bishops in the House of Lords.  

In focus groups, some suggest that a wholly secular society might end up going too far and 

undermine attempts to create a multicultural and religiously diverse society. Some fear 

forced secularity and suppression of religion, rather than separation of religious institutions 

and government. A number of people also mentioned that constitutional change might 

upset the current balance between state and religion, resulting in something much wo rse, 

rather than in something better.  

ƙJ!gffm!uibu!xf!tipvme!cf!dbsfgvm!bcpvu!xibu!xf!xjti!gps!cfdbvtf!uipvtboet!pg!

zfbst!pg!ijtupsz!ibt!gpsnfeƟ!ljoe!pg!xibu!xf!bsf/!Boe!xf!bsf!bduvbmmz!sfbmmz!

tolerant here. I know that we get problems with, we hear stuff on the media, but 

generally speaking, if you look at it across the world, we're an incredibly tolerant 

society and very welcoming. And that's probably come from all of that history and 

we have the best of both. So  if  ju!bjo(u!csplf-!epo(u!gjy!ju/ƚ! 

Georgia , non-religious, Wiltshire  

 

ƙSfmjhjpot!jo!uif!VL!mjwf!jo!qfbdf-!jo!sftqfdu/!Uifsf!jt!op!jnqptjujpo!ps!dpnqvmtjpo!

to choose a certain religion or to change religion or whatever.  And this is the 

important for everyone that we have freedom of choice, choosing the faith and 

practising the faith. And this is the diversity that we live here in the UK .ƚ 

Bilal , Muslim, Doncaster  

 

The seven segments and their views towards the role of religion in 
society.  

Progressive Activists : For this young, metropolitan and highly educated segment, concerns 

about social justice and injustice shape their view of religion. They want to see the 

influence of religion curtailed in establishments and institutions, but are concerned about 

the persec ution of religious minorities.  

Incrementalist Left : The larger, liberal cohort of this left -leaning segment tend to be 

concerned by the potential threats of religious extremism, such as radicalisation and 

terrorist attacks. However, they are also one of the most religious segments, and want to 

ensure that personal religious freedoms are protected, while being concerned about issues 

such as gender equality and institutional abuse.  

Established Liberals : Established Liberals are institutionalists, who are by and large happy  

with the status quo. They come from a wider array of religious backgrounds than the 

general public and want to see a society which reflects this multiculturalism. They are 

mostly concerned with radicalisation and fairness across marginalised groups in Brit ain. 
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Sceptical Scrollers: This group are young, relatively nonreligious but also the most 

disconnected from traditional social structures.  However, they are more permissive of 

religion than other groups and take a broadly relaxed approach to the role of religion in 

society.  That said, like other segments they would like to see the removal of many specific 

privileges afforded to religious institutions.  

Rooted Patriots: This segment is the most likely to be culturally Christian, in that they value 

CsjubjoƗt!dvmuvsbm!boe!sfmjhjpvt!ifsjubhf-!cvu!bsf!mftt!tvsf!bcpvu!uif!DivsdiƗt!spmf!jo!npefso!

Britain, are particularly dismayed by revelations of historical abuse, and worry a bout 

religious indoctrination. They are concerned about the erosion of British values by religious 

fundamentalism abroad, and often see change through the lens of threat.  

Traditional Conservatives: The most averse to rapid change, they tend to be nostalgic and 

national pride tends to be intertwined with how they feel about  CsjubjoƗt!sfmbujpotijq!xjui!

the Church. At the same time, Traditional Conservatives believe in respect for others and 

individual choice, of which religious expression is a key part. A concern for this group would 

be that British values are undermined by the tenets of some other minority religions - 

particularly Islam.  

Dissenting Disruptors:  Have three concerns which shape their attitude to religion and 

which often relate specifically to Islam:  the dilution of British values, the fear of  religiously 

motivated terrorist attacks and worries about radicalisation. Dissenting Disruptors are more 

nationalistic than other segments and want to feel that British values and principles, as well 

as the law, are being respected, with no exceptions.  
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Chapter three  | Religious organisations, 

charities and schools  

This chapter examines public attitudes to religious organisations in Britain, focusing on 

both charities and state -funded faith schools. It explores how Britons view the freedoms, 

privileges and responsibilities of religious institutions, including the kin ds of activities they 

should be allowed to carry out and the limits that should be imposed. The chapter 

considers opinions on charitable status, the role of religion in publicly funded services, and 

the place of religion in education, highlighting where th e public sees room for religious 

contribution to society and where concerns about discrimination, indoctrination or 

inequality arise.  

Religious charities  

While many people welcome the positive societal contributions of religious charities, 

some are uneasy when religious activity extends into proselytising, discrimination or 

practices seen to conflict with core British values.  

Dvssfoumz-!pshbojtbujpot!jo!Csjubjo!dbo!sfhjtufs!bt!dibsjujft!jg!uifz!fyjtu!gps!ƙuif!bewbodfnfou!

pg!sfmjhjpoƚ/!Britons are almost twice as likely than not to think that religious groups should 

not be automatically entitled to charitable status and associated tax breaks. Almost half the 

public, 47 per cent, thinks that organisations that promote religion should not be entitled 

to charitable status for doing so, with a further 27 per cent unsure on the matter.  

 

That is not to suggest that Britons are against the idea of religious charities in general. Clear 

majorities support the idea that religious charities should be allowed to promote ideas such 

as kindness and empathy, or encourage their followers to pray reg ularly. However Britons 

do think there should be restrictions on the types of organisations given charitable status  - 

almost eight in 10 Britons think the law should not allow religious charities to promote anti -

gay messages or messages which undermine gen der equality or promote  intolerance 

between religious groups.  
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Britons of all ages do not believe that religious organisations should be allowed to register 

as charities if they spread ideas that are homophobic or misogynistic, although one -third 

of 25-34 year olds do believe this should be allowed. A majority of ever y other age bracket 

think that religious organisations should not be able to become charities if they 

discriminate against women or LGBT people.  

 

A majority of Christians also believe that discrimination should not be permitted in religious 

organisations (55 per cent), while a  quarter say it should be allowed and a fifth are unsure. 

Many practising Christians believe in tackling homophobia  and  embrace a permissive 

approach of co -existence between the LGBT communities and their faith. On the other 
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hand, Muslim respondents are more likely to say that discrimination against LGBT 

communities and women should be permitted by religious charities .  

 

Many focus group participants condemn misogyny and homophobia - areas where they 

sometimes see more fundamentalist religious teachings stand ing  in opposition to British 

values and equality. To many it seems unfair that the rights of a religious group could 

encroach upon the rights of another group, such as women or gay people. Islam is the main 

focus, but there are concerns about Christianity too . Most are concerned about  the 

behaviours of adherents, rather than any religious teaching or text in the abstract.  

In addition to their concerns about religions being automatically entitled to register as 

charities, the public is largely opposed to religious organisations being able to evangelise 

while doing publicly funded community work. Only 16 per cent of Britons a gree that 

charities should be able to convert people as part of this aspect of their work. Two -thirds 

of Britons think that this should not be allowed. Once again, younger people seem to be 

more permissive of evangelising as a quid pro quo for charitable w orks, 28 per cent of 18-

34 year olds think  that evangelism as part of  publicly funded community services should 

be allowed, compared to 16 per cent of the country as a whole.  
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The majority of every segment says that religious groups should not be allowed to attempt 

to convert  people to their religion while doing publicly funded  community service. The 

segments most opposed are Progressive Activists and Rooted Patriots at three -quarters 

each. The least opposed are Sceptical Scrollers, whose low trust might lead them to 

conclude that the agenda of a religious organisation is no diff erent to the intention of any 

other charitable organisation with a particular set of values they belie ve in. 
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Religious schools and religious education  

State-funded faith schools provoke some unease among Britons, though the intensity of 

concern varies considerably depending on context. Few people have given much thought 

to the fairness or unfairness of, for example, a small Church of England primary scho ol in 

their local village. However, broader questions about faith -selective admissions do 

generate significant concern, with many Britons questioning whether selecting children by 

religion is fair, whether it undermines social cohesion, and whether public money should 

be used to advance religious goals. At the heart of these concerns is a worry about 

preparation for life in a multicultural Britain: that children educated separately by faith may 

not be equipped to live and work alongside people of different beliefs and backgrounds. 

At the same time, there is support for religious education that provides children with a 

broad understanding of different faiths and worldviews, rather than immersion in one 

tradition alone.  

Most Britons are not aware of the fact that taxpayer funding supports  state -funded faith -

cbtfe!tdippmt!xijdi!tfmfdu!cbtfe!po!b!dijmeƗt!gbjui-!xjui!bmnptu!uxp-thirds either unsure of 

this admissions procedure or who do not believe they exist. Only 36 per cent of Britons are 

aware that it is legal for state -funded faith schoo ls to select children on the basis of religion, 

b!gvsuifs!42!qfs!dfou!epoƗu!lopx/ 

 

When made aware of it, the existence of schools that select on the basis of religion is quite 

unpopular, with over half of Britons believing that faith -selective schools should either be 

privately funded (22 per cent)  or abolished altogether (39 per cent). Just 21 per cent say that 

state schools should be able to admit children on the basis of their religion.  In focus groups 

participants discussed religious freedom as a core tenet of British society and were 

uncomfortable with the idea that school might for ce a specific religious viewpoint on 

young people. The median  view was not to want religion removed from schools entirely, 

but rather to ensure that schools do not endorse any particular religion.  
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 ƙWe need to teach about inclusivity. So if it's just being taught about Christianity 

and their religion and their beliefs or their prayers, we're not being a very inclusive 

society. So it's really important that if faith is being taught in school, it's taking into 

account a ll the different types of religion, not just Muslim and not just Christianity, 

but all the other different religions. So it needs to be an inclusive society rather 

than just one single religion that's being taught /ƚ  

Fatiha, Muslim, London  

 

ƙJ believe in faith based schools. It would be good if children could go to schools 

and be taught both academic and technical things alongside moral things. But at 

the same time it also create s some divide... so maybe a proposal here might be the 

government arranges faith based schools, but so that everybody can attend. That 

way cohesion starts from the grassroots /ƚ  

Uchenne , Christian, Manchester  

 

ƙJ!bduvbmmz!xfou!up!b!Divsdi!pg!Fohmboe!tdippm/!J(wf!ofwfs!cffo!sfmjhjpvt!boe!J(n!

not religious now. I remember doing things like grace and singing hymns and 

praying and assembly and things with the group. And I think the world has come 

on so much in terms  of having a multicultural society and I don't think it should be 

gpsdfe!vqpo!bozcpez/!J!uijol!sfmjhjpo!jt!epxo!up!qfstpobm!dipjdf/ƚ  

Georgia , non-religious, Wiltshire  

 

Even those of faith are unlikely to think that state -funded faith schools should be able to 

admit students based on religion with more Christians thinking that the faith -selective state 

schools should be abolished rather than permitted.  



 

 
35 

 

However, in  longer focus group conversations, some agree with the rights of parents to 

choose a faith -based school for their child.  

ƙJg!zpv!hp!up!b!Disjtujbo!tdippm!gps!fybnqmf-!uifo!uif!qbsfou!xpvme!lopx!uibu!

they're sending their kid to that school as well. So I don't have a problem with that. 

J!epo(u!uijol!uibu(t!joifsfoumz!cbe/ƚ! 

Adam , non-religious, York  

The majority of participants however, express a myriad of concerns about the potential 

implications of faith -based schooling. Some express the fears that religious schools would 

continue to perpetuate social divisions, particularly between Catholics and Pr otestants in 

Scotland and Northern Ireland.  

ƙJ!uijol!juƗt!xspoh!cfdbvtf!ju!dpvme!cf!kvtu!csbjoxbtijoh!boe!opu!hjwjoh!uifn!

[children] the understanding that other people have and that's never going to go 

away. Of course, you should always have respect. But this has happened for years 

and years, Catho lic schools Protestant schools and if you keep going down that 

mjof-!ju(t!ofwfs!hpjoh!up!foe-!juƗt!ofwfs!hpjoh!up!cf!sjhiu/ƚ! 

Graham , non-religious, Glasgow  

 

ƙJ(n!opu!b!gbo!pg!ju/!Jo!Hmbthpx!pcwjpvtmz!ju!jt!b!cjh!uijoh/!Uif!Qspuftubou!tdippmt-!

Catholic schools, and in my opinion, as long as you' ve got Protestant schools and 

Catholic schools, the zƗsf!bmm!going to be sectarian. What you've got to do is you've 

to have everyone together, everyone learns to get along with each other. Everyone 

learns that each person is a person regardless of what school or what faith or 

whether they're Muslim. ƚ  

Audrey , non-religious, Glasgow  
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Participants also suggest this segregation of children would not adequately prepare 

children for adult life in a society where people have differing religious beliefs and values.  

ƙZpv!tipvme!cf!bcmf!up!mjwf!jo!ibsnpoz!xjui!puifs!sfmjhjpvt!qfpqmf!xjui!ejggfsfou!

views to you in one school. Because in the real world when you leave school, you 

are not going to be around just that one religion. You're going to be around the 

whole societ y with all these differing beliefs and values. I don't think it's going to 

ifmqƚ/  

Georgia , non-religious, Wiltshire  

 

Concerns about faith schools are driven by a number of factors. First is that children would 

be vulnerable to religious indoctrination, followed by concerns that faith schools would 

ufbdi! jefbt! uibu! dpogmjdu! xjui! mjcfsbm! wbmvft-! tvdi! bt! uif! ƖtjogvmofttƗ! pg same-sex 

relationships. The value the public places in freedom and choice was a red line in focus 

groups when it came to tolerating religious practices.  Christians share quite similar 

concerns with those of no religion in the UK, with both Christians and the non -religious 

sharing those top two concerns of religious indoctrination and the teaching of ideas that 

conflict with liberal values.  

The seven segments add another perspective to diverging perspectives on faith schools. 

Progressive Activists are the most concerned by the idea that faith -based schools might 

teach ideas that conflict with liberal values, given their own highly socially li beral beliefs. 

Established Liberals are most likely to say that they have no concerns with faith -based 

schools, a view likely to reflect their low -threat perception and more  utilitarian view of 

efficacy - that if the school teaches the children well there is not a problem.  
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 ƙCpui!pg!nz!ofqifxt!hp!up!b!D!pg!F!tdippm/!Uifz!mjwf!jo!b!wfsz!tnbmm!wjmmbhf-!boe!jg!

they didn't go to a Church of England school, then they would have to travel 

probably an hour or 45 minutes to get to a non -faith school. But ultimately what it 

comes dow o!up!jt!fevdbujpo!boe!xibu!ljet!bsf!bu!tdippm!gpsƚ. 

Tom , non-religious, North Yorkshire  

The Incrementalist Left are most likely to be concerned about discrimination in admissions 

due to their belief in  equality across groups. Traditional Conservatives and Dissenting 

Disruptors are most concerned about religious indoctrination and the use of public funds 

for religious purposes.  

ƙJu(t!b!cju!pg!pwfs!dpouspmmjoh/!Zpv(sf!tbzjoh!zpv!ibwf!up!gpmmpx!pvs!sfmjhjpo!up!hfu!jo!

our school, which I think is wrong. That should be something which people choose 

uifntfmwft!sbuifs!uibo!uszjoh!up!gpsdf!uibu!vqpo!qfpqmfƚ/! 

Adam , non-religious, York  

While the public has concerns about faith -based schools, this does not mean that people 

want religion to be ignored in education. When asked about the purpose of Religious 

Education (RE), two-thirds of Britons think that the role of RE should be to give ch ildren a 

broad understanding of multiple religions, worldviews and values, rather than picking one 

worldview over another. Even those of a single faith did not want to see RE becoming about 

a mono track approach to theology and spirituality.  

  

ƙJ!efgjojufmz!uijol!qfpqmf!tipvme!mfbso!bcpvu!sfmjhjpot/!J!uijol!ju(t!hppe!up!mfbso!

about all of them, to be honest, and you can be more respectful and more 

voefstuboejoh!gps!boz!sfmjhjpvt!qfpqmf(t!qsbdujdft/ƚ  

Adam , non-religious, York  

Taken together, these findings point to a fairly consistent public sentiment. Britons are 

comfortable with religious groups contributing to the common good and, in principle, with 
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people learning about faith in school. But they resist special privilege and any blurring of 

charity work and evangelism, and draw clear red lines against teachings they see as 

discriminatory. The median public instinct is for an equal playing field: freed om of belief 

and association, yes; but no automatic entitlement to charitable status, no evangelism tied 

to the delivery of services, and no public money used in ways that are seen to compromise 

fairness in education.  

As the next chapter explores, these boundaries are tested most sharply when religion 

intersects with more controversial practices, particularly those more commonly associated 

with non -Christian religions which represent a growing part of the British popula tion.  
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Chapter four  | How the public navigate 

controversial religious practices  

Across both  focus groups and polling, many Britons expressed their  concerns about 

specific religious practices that they feel run against their values or British values more 

generally.  

When asked about the negative impacts of religion on society, the public did not place 

more abstract  problems or constitutional questions relating to the relationship between 

Church and state  at the top of the list (see Chapter 1). The issues explored in this chapter 

and the next - extremism and potential for religious oppression - were far more salient.  

Some of the practices discussed in this chapter are most commonly associated with some 

parts of  Islam by the British public, and some are explicitly related to Islam, such as the 

wearing of burqas or the use of sharia courts. Many of these practices are unpopular with 

the British public.  

For most Britons who oppose these practices, the concern is not borne out of anti -Muslim 

sentiment but instead stems from concerns around  personal liberties, gender equality in 

particular. However, there is a smaller group  for whom the views are also informed by 

negative and prejudicial views towards Muslims themselves: our previous research 1 

identified about five per cent of the public who strongly believed a range of anti -Muslim 

stereotypes.  

Uif!gbdu!uibu!b!njopsjuzƗt views on religious practices associated with Islam are informed 

by their own prejudices against Muslims should not prohibit wider debate about  whether 

these practices should be allowed  in a tolerant and liberal society. The debate needs to be 

treated with care and to separate concern about liberal values  from prejudice. Yet the 

evidence from other similar debates is that simply  shutting down these discussions and 

failing to provide opportunities for explanation, education and conv ersation only serves to 

cede the debate  to those with the most hard -line attitudes on these practices. Britons are 

clearly concerned about some religious practices; ignoring this fact will not help tackle 

religious discrimination, and instead is only likely to lead to growing frustration.  

When it comes to religious practices which may be seen as misogynistic, or infringing on 

the liberties of women specifically, such as forced marriage or female genital mutilation, 

there is a strong opposition . Similarly a large majority oppose religious practices that 

exclude women from the workplace or from religious leadership, and believe these 

practices should be prohibited. Britons take a strong stance opposing the use of exorcisms 

as a form of gay conversi on therapy, with 78 per cent saying this shoul d be prohibited. In 

bmm!pg!uiftf!dbtft-!CsjupotƗ!hfofsbmmz!upmfsbou!bqqspbdi!up!sfmjhjpvt!gsffepn!mbzt!epxo!b!

clear red line when it comes to  equality for women and gay people.  

 

 

1 https://www.moreincommon.org.uk/blog/how -prevalent -is-anti -muslim -prejudice -in-

the -uk/   

https://www.moreincommon.org.uk/blog/how-prevalent-is-anti-muslim-prejudice-in-the-uk/
https://www.moreincommon.org.uk/blog/how-prevalent-is-anti-muslim-prejudice-in-the-uk/
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On other issues, such as the wearing of face veils and non -stun killing of animals for halal  

and kosher  meat, the public is more divided, although a majority of Britons also believe 

both practices should be prohibited.   

ƙMfhbmmz-!jo!ufsnt!pg!uif!qpmjdf!boe!fwfszuijoh-!uifz(sf!uxp!wfsz!tfqbsbuf!uijoht/!

Organising that your daughter marry at the age of eight is a forced marriage, 

whereas arranged marriages, the people have a choice. The people getting 

married have a choice up!ep!uibuƚ/! 

Hannah , non-religious, Hampshire  

 

Religious courts  

The majority of the public (69 per cent) are opposed to the use of religious courts, such as 

sharia courts, in the UK. Christians are even more likely to want to prohibit the practice, with 

74 per cent opposed. On the other hand, the practice has greater s upport among the 

Muslim community , where a majority support religious courts.  
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Notably, a majority of every segment of the population believe that religious courts should 

be prohibited in the UK. The most opposed to such courts are the Traditional 

Conservatives. Alongside  their generally more negative views of Islam, their respect for the 

authority of British courts is affronted by an acceptance of a rival jurisdiction to the UK 

courts and legal system. The most permissive segment is the Sceptical Scrollers who, 

because of  their distrust of the British court system are unlikely to se e an alternative one as 

any different.  Nevertheless, a majority of Sceptical Strollers would still choose to prohibit 

religious courts.   
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Religious face veils  

Permitting or prohibiting  the wearing of face veils (such as the burqa or niqab) is a much 

more divisive topic in the UK than religious courts. While the majority (54 per cent) of 

Britons would prohibit them being worn, a further third think that they should be permitted 

(30 per cent) and 16 per cent are undecided - differences that are much more visible when 

looking at the segment breakdowns.  

Among the segments, Progressive Activists are the most in favour of permitting face veils, 

perhaps because they are the segment most concerned about policy proposals seen to 

be targeting Muslims.  Meanwhile, there is also more support than opposition from the 

Incrementalist Left and Established Liberals, two of the most religious segments, who 

cfmjfwf!jo!joejwjevbm!dipjdf!boe!mjcfsuz!pg!sfmjhjpo!boe!bsf!vobgsbje!uibu!fyqsfttjoh!pofƗt!

faith via the v eil has a negative impact on society as a whole.  

The segment most opposed to the wearing of face veils are the Traditional Conservatives, 

who are likely to feel concern about face coverings and how they deviate from British 

cultural norms. Strong opposition also comes from Rooted Patriots and Dissenting 

Disruptors, whose are more resistant to visible deviations from UK cultural norms.  

 

British Muslims are the religious group most likely to support permitting face coverings (77 

per cent support).  Meanwhile, Christians are more supportive of prohibition than the 

general public: 60 per cent are in favour of a ban compared to 54 per cent of the population 

as a whole.  
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Supporters of a burqa ban tend to be older: over -75s are more than twice as likely to 

support a ban than under -25s. In fact, 18-24 year olds  are the only age group more likely to 

oppose than support a ban.  

The primary driver of support for a ban is that the burqa obscures faces. Asked why they 

xpvme!tvqqpsu!b!cbo-!qspqpofout!bsf!nptu!mjlfmz!up!tbz!uibu!zpv!tipvmeoƗu!cf!bmmpxfe!up!

dpwfs!zpvs!gbdf!jo!qvcmjd!)43!qfs!dfou*/!Gps!puifst!juƗt!b!wjfx!uibu!cvsrbt!bsf being used to 

pqqsftt!xpnfo!)38!qfs!dfou*-!ps!uibu!juƗt!cbe!gps!dpnnvojuz!sfmbujpot!opu!up!tff!qfpqmfƗt!

faces (26 per cent). 

Opposition to religious face coverings in public does not greatly depend on the context in 

which the covering is being worn. Those who want a ban on the burqa oppose religious 

face coverings in public -facing jobs alongside in public settings such as  restaurants and 

on the street. Although few take issue with people wearing face coverings in religious 

buildings or at home.  

FGM  

Another practice that receives widespread condemnation across the British public is 

female genital mutilation (FGM). Eighty four per cent of the public, including majorities of 

every age group, voter group and segment think it should be prohibited, while j ust five per 

cent think it should be allowed.  

ƙBssbohfe!nbssjbhft-!tibsjb!mbx-!hfojubm!nvujmbujpo-!mput!pg!uijoht/!Uifsf(t!tp!nboz!

things that the government, we have laws and we should be sticking by the laws 

regardless of your religion. Everyone should be following British law. That is what 

our coun try is set on as laws and there should be no exceptions. We should not be 

letting people do things which are illegal. Doesn't matter what religion you are, we 

tipvme!bmm!cf!gpmmpxjoh!uif!mbx/ƚ! 

Audrey , non-religious, Glasgow  

 

Intriguingly - and perhaps worryingly - younger Britons are notably more permissive of 

FGM than older generations. Younger Britons are generally more permissive of all the 

practices explored via polling than their older counterparts, but the fact that this  

permissiveness extends to FGM is worrying. More could definitely be done to ensure that 

education about the harms of FGM is reaching these  age groups to avoid FGM losing  the 

widespread condemnation that it currently experiences . 
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Male circumcision  

The  circumcision  of boys  is considerably less stigmatised in Britain than  FGM, and from 

the focus groups it is clear that while FGM is met with horror, many Britons have not given 

much thought to the ethics of male circumcision. That said, when asked in the poll there is 

also notable (although less prevalent ) opposition to this practice. Sixty one per cent of 

Britons think male circumcision should be banned, and just 22 per cent think it should be 

permitted. Again, and as with all the other practices tested , younger people are more 

permissive, with 18Ɣ24-year-olds being the only age group more likely to say that 

circumcision should be permitted than prohibited.  
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In focus groups, participants are resolute in their condemnation  of FGM on girls and 

women. They spoke of male circumcision very differently - some were concerned that 

children are subjected to circumcision without their consent, but concerns were lower than 

those about FGM because people saw it as having a less severe  jnqbdu!po!qfpqmfƗt!mjwft/ 

ƙJ think circumcision, it's somewhat different to FGM because I think with 

djsdvndjtjpo!zpv!dbo!tujmm!ibwf!zpvs!opsnbm!mjgf/ƚ! 

Gina , non-religious, Norwich  

 

Non -stun slaughter  

Among other controversial religious practices is the production of halal and kosher meat 

using non -tuvo!ljmmjoh-!b!qspdftt!jo!xijdi!bo!bmfsu!bojnbmƗt!uispbu!jt!dvu!xjuipvu!ju!ibwjoh!

been being stunned before slaughter.   

The majority of Britons oppose the production of halal and kosher meat using non -stun 

killing. However, most Muslims support non -stun slaughter , whereas most other groups are 

opposed on the grounds of animal welfare.  
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Dissenting Disruptors and Traditional Conservatives are the most likely to want to prohibit 

non -stun killing in the UK with 69 per cent and 70 per cent supporting a ban, respectively.  

In focus groups, participants from the right of centre are shocked by the idea of non -stun 

slaughter using  mbohvbhf!tvdi!bt!ƖejthvtujohƗ!ps!ƖipssjgzjohƗ/ 

ƙJ!epo(u!cfmjfwf!uibu!)opo-stun killing) should be happening in our country. That is 

what happens in a majority of Muslim countries. I know, but I find it quite horrific 

what they do /ƚ  

Tracy , non-religious, Wales  

At the same time, younger and more left -of -centre participants view the issue in the 

context of their disdain for the broader issue of industrialised methods of agriculture.  

ƙJ!epo(u!uijol!uifsf(t!b!ojdf!xbz!up!ljmm!bo!bojnbm/!Xfmm-!uifsf(t!ipssjcmf!xbzt-!cvu!

uifsf!jto(u!b!ojdf!xbz!pg!epjoh!ju-!tpƟ!J!epoƗu!uijolƟ!J!epoƗu!uijol!ju!nblft!b!mpu!pg!

ejggfsfodfƚ/  

Chris ,  non-religious, North Yorkshire  

 

ƙFbujoh!bojnbmt!jt!dsvfm!jo!jutfmg"!Tipvme!xf!bmm!cf!gpsdfe!up!cf!wfhbo@!B!nbkpsjuz!pg!

the people are still going to eat meat. That's you imposing your thoughts and 

feelings on a huge group of people. If you don't allow meat then you don't allow 

kosher mea t and you've just ostracised a large two groups of people. And then you 

njhiu!bt!xfmm!tbz!nfbu!bmuphfuifs!jt!cboofe!bt!xfmmƚ/! 

Khalid , Muslim, London  
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ƙTp!jg!J(n!hpjoh!up!gpmmpx!nz!sfmjhjpo!boe!jg!nz!sfmjhjpo!jt!tbzjoh!uibu!uijt!jt!

something that I should do, then I will do it. And then it's not for any government 

up!ufmm!nf!xibu!J!dbo!boe!dboopu!ep!uibu!J(n!wfsz!bebnbouƚ/! 

Amtal . Muslim, London  

 

The age split on the issue of non -stun slaughter also follows a familiar pattern, with younger 

people more accepting of non -stun slaughter than their older counterparts. Indeed, 18 -24 

year olds are the only age bracket in which more  would rather non -stun killing be permitted 

than prohibited . 

Young people are more permissive of every controversial religious practice tested in this 

research. In focus groups discussing the practice of gay conversion therapy, what matters 

is whether someone consents to undergo the therapy, rather than necessarily the existence 

of gay conversation therapy itself.  Instead of viewing the action through the prism of 

straightforward right and wrong, the question for younger people was about individual 

liberty and the right to make individual choices.  

ƙJg!uifz(sf!epjoh!ju!dpotfotvbmmz-!uifo!J!tvqqptf!ju(t!opu!vombxgvm-!cvu!zpv!qspcbcmz!

could put it under verbal abuse or even constraint and things like that if they're 

being made to be there /ƚ  

Adam , non-religious, York  

 

ƙJu(t!opu!bozpof(t!sjhiu!up!jnqptf!bozuijoh!po!bozpof/!Tp!mjlf!bo!fypsdjtn!po!

someone who's gay, that's someone who's just run with an idea to feed their own 

sort of selfish, evil thoughts. And I think the easiest thing would be just let people 

do what the y want as long as they're not causing harm to anyone. Allow the people 




























